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Of the Rights of Book I,

in the fixth and ninth Book of his Odyffes, to javage and unjufi Men, oppofes thof
bLib.36.c.2. who bave Sentiments of Religion. So fuftin® from Trogus Pompeius commengs
fgj; 16 the Juftice of the antient Fews, as being mixt with Religion ; as does alfo Strapy ¢
P. 1154. Ed. faying, They were People who avere really Juft and religious. If it is Prety, fay;

142

ﬁmﬁ}yﬁl.ﬁi Laantius, ¢ to know GOD, the Sum of which Knowledge 15, that you wor hip i
. - LA« * u . . )
a}:,} Divin. b€ muft be altogether ignorant of fuftice, who does not bold ts the Religion of GOJ) .

Ls.c14ntz. For how can he know Fuftice, who is ignorant of the Source from whence if 5 .
:.D?‘ i" “22”’ rived? And the fame Author elfewhere, © Fuftice properly belngs to Religioy,
B 6. Now the Ufefulnefs of Religion is even greater in that great Society of M.
kind in general, than in any particular Civil Society ; for in a Civil State it is partly
fupplied by the Laws, and the eafy Execution of the Laws; whereas, on the coy.
trary, in the univerfal Society of Mankind, the Execution of Right is very dif.
cult, as being to be performed no other Way than by Force of Arms, and the Lays
are very few, which themfelves, moreover, dernive their Force chietly from the Fey
of a Deity; from whence thofe who oftend again{t the Law of Nations, are ever
where faid to violate the Law of GOD. It was not amifs therefore, that the Epy.
perors afferted, that 13 The Corruption of Religion was an Dyury te all the World,
XLV. 1. To take 2 clofer View of the whole Matter, we mult obferve, thy
“ the true Religion, which has been common to all Ages, 1s built upon four fund,-
o4 GO p. " mental Principles; of which the firff is, that There isa GOD, and but one GO
ani brw by only. ‘The focond, that GOD is nct any of thefe Things we fee, but fomething more
are ontained fuplime than them. 'The third, that GOD takes Care of buman Affairs, and judpe:

XLV. Whick

are the mofl

e o them with the firicteft Equity. 'The fourth, that The fame GOD is the Cretor of

caloge., all Things but himfelf. 'Thefc four are exprefled in fo many Commandments of the
Decalogue.

2. For in the fr/ is plainly delivered the Unity of GOD; in the ffeond, his in

vifible Nature, by Reafon of which any Image of him is forbid to be made, Dew.

iv. 12, as' Aatifthencs alfo faid, He s not feen wuth the Eyes, there is usthing #

which he bears any Refemblance, o that no Man can kuow bim by an Image.  And

1 Boaom. - Philo, It is a profane Thing to reprefont the Image of bim that is invifible, by any

%EI]).'.I‘L). 45;'):- Picture or Statue.  Diodorus Siculus, * {peakg of Mofes, lays, ° He made m

ion L.aihus

Image of the Divinity, becaufe be did not belivve GOD to be of buman Shape.  The
Fews, 1ays Tacitus, © concerve GOD in thety Minds only, and him as but cne;
efleening them profane wwlo frame Images of Gads, out of perifbable Matter, after
the Likencfi of Men. And Plutarch afligns this Reafon for Numa's removing
Images out of Temples, Becanfe GOD camt be conceived but by the Mind oy,
In the third Commandment is implicd, GOD's Knowledge and Care of the Affairs,
and even of the Thoughts of Men.  For this is the Foundation of an Oath, in which
we call GOD to witnefs what pafles in our Hearts, and at the fame Time fubmit to
his Vengeance ; whereby we likewifc acknowledge his Juftice and Power. In the

chfercer the
Jame Thing.

l. 36.

© Hii )53,
n. 8. §-alfs
Strabo, Gesgr.
L 10,

18 Quia ouod in Religionem divinam, &e. Cod.
Lib, I Tut. V. De Heretias, &e, Leg. IV. But
the bare Infeription of this Title fhews, that AR-
captys and Honorius extended their Maxim
much farther than our Author defigned to admit it ;
for what they called A Crime againft Religion, con-
fifted in not recciving all the Opinions of the Eccle-
fiafticks, who had got Pofleffion of the Minds of
thofe Princes.

XLV. (1) The Philofopher Anttffhenes [and not
Antiphanes, as our Author calls him in his Expsfi-
sien of the Decalszue] faid, as CLEMENS ALEXAN-
prINUs informs ug, that the Divinity being invifi-
ble, and refembling nothing which is the Object of
our Senfes, it follows, that no one can know him
by any Image. (Protreptric. Cap. VI p. 61. Edit.
Oxm.) Which Thought SENEcA fecms to have
borrowed, [pfr, qui ea traflat, qui condidit, .
Natur. Quait. L. VII, Cap. XXX, Pru-
TARCH fays, thar it was injurious to the Divinity,
to refemble him to Things below him; and be-
:des, that he was to be conceived only by the
Thought, Vit. Num. (p. 65. B, C. Vol. I. E£dis.

7
i

IWeeh.) Sece allo DroNystus HALICARNASSEN-
sis, upon Numa's Condudt, in Regard to the cor-
poreal Reprefentations of the Divinity. G ro-
TIUS.

There is nothing upon this Head in DioNysius
HavicarNassensts.  Qur Author, who refers us
to him, as if it were in his Roman Antiguities, nad
the Fa&t from St. CyRriL, who might eafiy have
taken one Author for another; for he, as wellas
PrurarcH, makes it an Honour to the Pythazs-
rean Philofophy, that Numa took Care to remost
the Images from the Temples, Centra Fubian. L.
VI. p.193. Edit. Spanbeim. On the contrart,
DioxNysivs HALIcArNAssENsts endeavours 10
fhew, L:b. II. Cap. LIX. that PyTHAGORAS
lived four Generations after Nuwma, and that [heric-
fore the latter could not have learned the Philofopny
of the other. |

2 In the Leteer of Agripsa to the Emperor Gt
guda 5 and he fpeaks there of the Opinion which ﬂ‘:E
Fes always had upon this Subject. (De Jegal,
ad Cajum. p. 1032, E) GroT1vus,

Jourt f



Hugo Grotius, The Rights of War and Peace {1625} (London, 1738)

Chap. XXA. WaR and Pracet.

ﬁmrtb s delivered the Origin of th:f: u_*holc World, from GOD ‘it5 Author, 31in
Memory of which the Sabbath was inftituted of old, and that indeed to be ob-
ferved with a peculiar Sanétity, abave all other Rites.  For the Breach of any .other
ceremonial Obfervations was, by the Law, left to be punifhed at the Difcretion of
the Judge: But of this the Punithment was capital ; becaufe the Violation of the
Gabbath did, from the very Manner of 1ts Inflitution, imply a D:cmal of GOD’s
Creation of the World.  Now the very Notion of GOD's having created the
World, gives a tacit Indication of his Goodnefs, and Wifdom, and Eternity, and

er.
‘Poz And from thefe {peculative Notions follow the practical, as, that GOD s te

be lonoured, loved, worfbipped, and cbheyed.  ‘Therefore, faid Ariffotle, # he who
denies that GOD s to be honoured, or his Parents loved, muft be reduced to better

Reafon, not by Argument but by Punifhment. 5 And again, that in diffcrent
places different Notions, as to what is Virtue and Honefty, prevail, but in this of
honouring GOD the Agreement 1s univerfal.  Now the Truth of thefe fpeculative
Notions, as we called them, may, no Doubt, be demonftrated by Arguments
drawn from Nature, amonglt which this is one of the ftrongeft, That 1t is evident
to Senfe that fome Things are made, or have a Beginning ; now the Things that
ae made do neceflarily lead us to acknowledge fomething that was never made.
But becanfe this Reafon, and others like 1t, are not underftood by all, it is fuffi-
cent that in all Ages, . and through all Countries, a very few excepted, thefe No-
tions have been entertained, both by thofs who were too grofs of Underftanding to
he conceived willing to impofe upon others, and by thofe who were too wife to be
impofed upon themfelves : ¢ Which general Confent, in fo great a Variety, both of
Laws and Opinions about other Matters, fufficiently fhews that this Tradition has
heen derived to us from the very firlt Men in the World, and has never been folidly

confuted, which even of idelf is enough to make it be believed.
4. Agreeable to what we have now advanced, concerning GOD, 1is the Tefti-

mony of Dron Prufecnfis, when he fays,

3 The Author of the Anfwers to the orthodox
Chriftians, at the fixty ninth Queftion, e ¥y ¢u-
raythy, & And therefore, that the Memary of
(e Dol c Crratisn might be preferved amsng Men,
GOD, in Hely IFrit, commanded a greater Henonr
15 be pard 7 the feventh Number, than te any of the
R4 Sce allo what goes before there. G Rro-
TIUS,

4 Tepee. Lib, I, Cap. XI. p.187. E. Vol L
Edit. Parif.

s fbid. Lib, . Cap. XI. p. 204, A.

6 Dioporus StcvLus fays, that there is a ma-
wrat Plety or Religion, dveixr fvaabux. Frag-
pent, (K. L, XXUL Ecke. X1)  The Emperor
Jenan afferes; that Every one dnsws, without be-
vg taughty that there is a Divimity; and adds, that
be makes himfelf as perceptible to the Soud as the
Light 1o the Eye. Ad Heraclium, (Oraz. V1L p.
209, C. Edit. Spanbeim.) Puiro the Few rea-
fons in this Manner, Chance produces no Work of
Art, now nothing can be made with more Art
than the World; it was thereforc made by 2 moft
flful snd perfect Areift.  Hence, adds he, we
came to difcover the Exiftence of GOD. D M-
narchia, (p. 815, E.} TERTULLIAN fays, that
the internal Senfe of a Divinity is natural to the
Soul, dnima enim a primerdio, confeientia DEL, dos
(. Adverf. Marcion, (Lib. I. Cap. X.) He ob-
ferves clfewhere, that GOD is firft known by Na-
twee, and then by Dotrine: We koow him 2y No-
ture trom hisWorks ; &y Deéirine from the Preach-

ing of the Gofpel, Lib. . Adv. Marcion. (Cap.
XVIL} Sr. Cyprian maintains, that it is the

Heighth of Wickednefs not to acknowledge him,
of whofe Exiftence it is impoffible to be ignorant.
isue Dae off fumma dedidti, €, De Idolorum

that The Perfuafion of a GOD is partly

vanitate, (Cap. V. Num. 9, Edit. Cellar.) Gro-
TIUS.

All thefe Paflages, we fec, tend to prove, that
the Confent of Mankind in acknowiedging a Di-
vinity, arifes from the Conformity of that great
Truth to the natwral Light of Reafon ; whereas, in
the Text, our Author confiders that Confent as a
Proof of an univerfal Tradition, come down to us
from the firft Men. He feems thereby to return
o the alternative, laid down by him i the frft
Fdition; for in that ke exprefles himfelf cthus,
Rue confenfis —=— fatis offendit, aut lucem aliguan
ausmis nfitam, qua vt fuapte anmum feriat, aut
traditionem a pramis homintbusy 8¢ quorum nbrum-
vis ad fidem faciendam fatis ¢fl.  However, in his
Treatife upon The Truth of the Chriftian Religion,
Lib.1. § 2. he does not afcribe the Confent in
Queflion, to the Force of natural Lights, but ad-
vances another Alternative ; namely, either a Reve-
lation from GOD himfelf, or a Tradition come
down from the firft Men. Let us obferve allo,
that St. CypRIAN’s Argument, which he cites here,
is founded, as appears by what precedes, upon 2

poor Realon, I mean, upon thofe Exprefiions
which dropt from the Pagans themfelves, O Deus,

s dedertt, &5c. See the Ofguins of MiNvcius

Farnix, Cap. XVIIL p. go. Edit. Davis. with
the Note of that judicions Englihi Commentator.
Befides, the Paffage is ill applied here, For St.
Cypr1aN's Defign is to prove the Unity of the
Godhead ; whereas the prefent Queftion selates
only to the Exiftence of 2 Divinity in general ; at
leait, the Proof deduced from the Confent of Man-
kind, can be alledged no ctherwife ; for Mankind

are far from being agreed in acknowledging one
only Divinity.

Z’ﬁ?’?ﬁ
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XLVI. Tat
thofe aha frft

wiclate thefe
Notions are

punsfbable.

2 De fra Dei,
¢. 0. n. 2

Of the Rigbﬁ Qf Book it

born with us, as being gained by Argaments of our own Reafon; and parthy 7 g,
quired by Tradition.  ® Plutarch calls the fame, An antient Opmion, which, for iy,
Certainty, is equal to any dArgument that can be brought or tmagincd, it being 4,
common Foundation of Piety. And ° Arifiotle fays, Al Men are perfuaded s
there are Gods. *° Plato lays fomething to the fame Purpofe, in his tenth Book of
Laws.

XLVI 1. And therefore thofe Men are not entirely blamelefs, who, the’ they
are too ftupid to find out, or comprehend, the Arguments that ferve to demon.
ftrate thefe Notions, do yet reject them, fince thefe Truths lead to Virtue; and e
fides, the contrary Opinion has not Arguments to fupport it. But becaufe we gre
hete difcourfing of Punithments, and thofe fuch Punifhments as relate to Men,
muft diftinguith between the Notions themfeives, and the Manner of reie@tine
them. That there is a Deity, (onc or more I (hall not now confider) and that this
Deity has the Care of human Affairs, are Notions univerfally received, and arc gb.
{olutely neceffary to the Effence of any Religion, whether true or falfe. 1. #)
cometh to GOD, (that is, he who has any Religion, for Religion, by the Hebreg:;
is termed A Coming to GOD) muft believe that be is, and that he s @ Rewardpy ?}
them that diligently feck him, Heb. xi. 6.

2. Thus * Cicero too, There fiill are, and alwavs bave been, fime Philifiplore
who thought the Gods bad no Regard at all to buman Affairs ; avhofe Opinisn, if it
were true, what Piety could there be, what Holinefs, awhat Religion 2 Forthe R

[fon why we ought to praliife thefe Virtues, with a koly and pure Feart tiicards th

immortal Gods, is becaufe they obfirve them, and have done good to Mankind,  Th:
principal Part of Religion, fays * Epicietus, confifts in baving right Conccptions of
the Gods, as of felf-exiflent Beings, that fuperintend and difpofi of al! Things <=ith
Wijdom and Fuftice. 3 Alan remarks, that none, even of Pé0plc the moft 30-
lite and uncivilized, did ever fink {o low as to entertain and profefs Atheifm, but
that a Divinity, and a Providence, were allowed and affirmed by all.  + Plotore!,
in his Book of Common Ideas, declares, that If we take aicay a Providoee,
quite defiroy the Notion of @ GOD. For GOD muft be conceived and underflssd &
be, not only an immortal and an bappy, but alfp an affecionate, a carcful, and a b.-
neficent ‘Being.  Nor, as Lactantius, * can there any Honour be due to GOD, if 1.
does nothing for bim who worfbips bim ;. wor any Fear, if he is not angry with /i
who worfbips bim net, And indeed it is all one, if we regard the moral Efiect of
fuch Notions, whether we deny a GOD, or deny he is concerned in the Manage-
ment of human Affairs. )
7. Wherefore even out of meer Neceflity, as it were, that thefe two Netion
have for fo many Ages been preferved 5 among all the People of the known Warld.
And from hence Pomponius ® afcribes Religion to the Law of Nations.  And -

Crates, m’ Xl*:zapborz, fﬂyS, that 7o 'IL'G!_‘/ZHP the Gods s a Law and Mavim tlet

7 Twcandss Jndvlg+  Our Author docs not

fay in what Difcourfe of that antient Orator this
Paffage is to be found. It is probably that which
he cites below, in the next Paragraph, Nua. 3.
Bur T have not the Book at prefent, 10 look for the
two Paflages.

8 In Amater. p. 756. B. Vol. IL Edit. IWech.

9 De¢ Cahy, Lib. L Cap. lIL p. 434. E. Vol.1.
Edit, Paril.

1o Lib. X, p. 887, Edit, Steph.

XLVL (1) Sunt enim Philofophi, &e. De Na-
tur. Deorum. Lib, 1. Cap. 11

2 (Enchirid, Cap. XXVIHI. it} SeNEca
fays, the Worthip of the Gods confills firft in the
Belief of their Exiftence, then in the Acknow-
ledoment of their Majefty and Goodnels, without
which there is no true Majelty.  Primus ¢ff Des-
rum cultus, &, Epift. XCV. GroTius.

g Par, Higt. Lib. 1I. Cap. XXXI.

4 De communtb, notit. adv. Storc. (p. 1079, E.
Vol. 1. Edst. WWech.)

¢ SENEca, Epiff. CXVIL That there are
Gods 3 amongother Arguments that might be urged 12

I

prove ity we from hence conclude, becanfe that fucs
an Opinion is implanted in all Mankind: N 1
there any Nation fo abandoned, fo uncivilized, a
not to helieve it And in his fourth Book, D¢ Be-
neficiis, Chap, IV.  Ner could all the 1orld Lave
confpived in fo much Maduefs, as to addyfs Datsis
whs can neither hear their Prayers, ner give thin
any Affiffance. Add to this, Prato, Pretazar, ad
Lib. X. De legih. and fome tne Pafiazes m Jad-
BLICHUs, about the Beginning of Ins Treanit,
concerning the Myfteries of the Zpypiian:, where
he fays, It is as natural for Man o know there
is a GOD, as it i for 2 Horfe to neigh,  Gre-
T1US. _

6 Veluti [ Jus Gentium oft] erga Dean 14ighy
(e, Digﬂ[‘t. Lib. 1. D¢ 7:5/:’."!. & fure, Les. it
The Law of Nations is here underitood to be thit
which the Light of Nature difcovers, and which 13
therefore received by all Nations never fo fittle ct-
vilized.

7 XENOPHON, Memorab, Socrat. (Lib. 1V, Cap.
IV. § 19. £diz. Oxon.)

c
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where prevarls.  Which ® Cicero, both in his firlt Book Of the Nature of the
Cods. and in bis fecond Of Invention, docs alfo affert.  And Dion of Prufa, Ora-
von xii. calls it An Opinion common fo all Mankind, both to Greeks and to Barba-
cans, neceffary for, and naturally implanted in all who have the Ufe of Reafon.
And a little farther he ftiles ity A powerful and eternal Perfuafion, which at all
gimes, and in all Places, was begun, and 1s continued.  Xenophon, * in his Feaf,
fays that both Greeks and Barbarians think and allow, that all Things, whether
‘efent or future, are known to the Gods.

4. It is my Judgment therefore, that thofe who firft  attemnpt to deftroy thefe
Notions, ought, on the Account of human Society in general, which they thus,
without any juft Grounds, injure, *° to be reftrained, as in all well-governed Com-
munities has been ufual: It is what we read was practifed towards ** Diagoras of
Melos, and towards the ** Epjcurcans, who were expelled and banithed all Cities
that had any Regularity and good Manners amongft them., Himerius, an antient
Rhetorician, 1n his Pleadings againft Eprcurus, 13 Do you punifb me then for my
Opinson? No 5 but for your Impiety: You may propofe your Sentiments, but you muff
aof be 1apions.,

XLVl’i. 1. Other general Notions, as that There 1s but one GOD, that No 0-
jebt of our S1ght 15 GOD, not the World, not the Heavens, not the Sun, nor the
Airs that The 1orld is not eternal, nor its compound Matter, but that it was created
fy GOD, have not the fame Degrees of Evidence as the former,
Knowledge of them in fome Nations, through Length of Time, we find effaced,
and almoft extinguifhed ; to this did contribute the Remifnefs of the Laws, which
made but little Provifion for them, becaufe not deemed fo abfolutely neceflary, but
that without them fome Sort of Religion might be kept up.

2. The Law of GOD, tho’ delivered to a Nation, which by the concurrent
Proof of Prophecies and Miracles, either feen or tranfmitted to them by incon-
tefted Authority, was infallibly affured of the*Truth of thefe Notions, tho’ it ut-
terly detefted the Adoration of falfe Gods, did not fentence to Death every Oftender
in that-Cafe, but fuch only whofe Crime was attended with fome particular Cir-
cumitance;; as, for Inftance, one who was the Ringleader and Chief in feducing
others, Deut, xiil. 1, &c. 6, &c. ora City that began to * ferve Gods unknown

before, Deut. xii. 12, &c. or him who paid divine Honour to any of the Hoft of
Heaven, * hereby cancelling the whole Law, and entirely relinquithing. the Wor-

2very

8 Qur Author here cites Crcrro’s firft Book,
D: Natur. Deor. and his fecond, De inventione.
The firft Paflage is, Due off enim gens, aut gusd
gerus hominum, quad non habeat fine dictrina anti-
cpatisnem guamdam Desrnm 2 Cap. XVI.  Asto
the other Treatife, I find nothing in it that has any
Relation to the Subject, except the Beginning of a
Paflge already quoted, § 8. Nate 5. Sce alfo the
Tufeulan Queflions, Lib. 1. Cap. XIIL

9 Therefore thofe only who dogmatize can be
lwfully punithed. See what I have faid upon
PUFENDORF’s Law of Nature and Natizns, B, 111,
Chap. IV, § 4. Note 1.

10 Moxus the Lydian, having taken the City
nf Crambus by Siege, drowned all the Inhabitants,
Our dbve, As Arhiefls, becaufe they neither ac-

knowledged nor worfhipped any GOD. Nico-
LAvs DavasceNus, in Excerpt. Peref. Gro-
TILS,

It 2 People, tho' Athiefts, lived morally well,
their Athiefm would be no Reafon for extirpating
them, whilft they did not endeavour to infect o-
thets with the bad Principles wherewith they are
imbued.  See above, Note 9.

11 The Athenians expelled him their City; or,
a5 others fay, that Philofopher having fled for Fear
of being punithed, they fet a Price upon his Head.
Je¢ ARIST OPHANES'S Comedy of the Birds, with
the Note of the Grest Schohaft, and VALERIUS
Maxistus, Lib. I. Cap. L. Num. 7. extern,

(hip

12 Sce Evian, Var. Hiff, 1X, 12, and the
Commentators upon that Place,

13 Hinerivs, Afim. in Epicnr.  Our Au-
thor has taken this Paffage from the Bibliotheque of
Praotivs, Ced, CCXLIIL p. 1083. ZEdit. Ro-
thim. 1653,

XLVIL (1) The Paffage of Deuteronsmy does
not fpeak of the Introduction of an idolatrous
Worlhip, practifed by all the Inhabitants, but of
the Toleration of that Worfhip, praétifed by fome
particular Perfons, who follicited others with Im-
punity. See Mr. Le CLERC upon that Place.

2 PHILo, upon the Decalsgue, fpeaking of fuch
Perfons, eicl 4" o i, weasumep Parrser, &c,
But there are fome whofe Impicty goes farther fill,
who dy not fo much as make an Equalily between
GOD and bis Works, but give all the Honour to
thefe alme 5 fo far from letting him have a Share of
1ty that they do not vouchfafe that Univerfal Being a
bare Memorial, thefe Wretches are unmindful of him
whom alone they ought to vemember, indufirionfly con-
triving a voluntary Forgetfulnefs. So MAiMoNi-
DES expounds the Paffage in Deuteronomy, Diret,
IIL 41. GroT1vUs,

Our Author, in his Notes upon the New Tefta-
ment, explins the Paffage in The Epiffle 1o the
Romans, in another Manner, viz, They have adored
the Creature MORE than the Creator; which, fays
he, is the common Signification of the Prepofition
w94, with an Accufative, when a Comparifon is

5 X lllidci
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b In conviv, ¢,

4 §47.

XLVH. But

not others

nwbsch i1 fheaunt

by an Argument

and therefore the drawn from
the Mofaick

Law,



